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But if the mere fact that I can produce from my thought the idea of something entails that everything which
I clearly and distinctly perceive to belong to that thing really does belong to it, is not this a possible basis for
another argument to prove the existence of God? Certainly, the idea of God, or a supremely perfect being, is one
which I find within me just as surely as the idea of any shape or number. And my understanding that it belongs to
fhis nature that he always exists is no less clear and distinet.than is the case when I prove of any shape or number
that some property belongs to its nature. Hences€venifiit turned ott.that not everything on which 1 have meditated
in these past days is true, I ought still to regard the existence of God 25 having at least the same level of certainty
as I have hitherto attributed to the truths of mathematics.
At first sight. however,this issnottransparently clear. but has some appearance of being a sophism. Since 1
fhave been accustomed to distinguish between e xisterite and essence in everything else, 1 find it easy to persuade
myself that existence can also be separated (ot the essence of God, ‘and hence that Godican be thought of as not
existing. But when I concentrate more eatéfully. it is quite evident that ‘existence can no more be separated from|
the essence of God than the fact that its three angles equal tworright angles can be separated from the essence of a
triangle, or than the idea of @ mountain can be separated from the idea of a valley. Hence it is just as much of a)
contradiction to think of God'(that is, » supremely perfect being) lacking existence (that is, lacking a perfection),
as it is to think of @ mountainwwithout a valley. (From: Descaries: Selected Philosophical Writings, Translated by
John Cottingham, Robert Stoothoff, and\Dugald Murdoch, Cambridge, U.K. : New York : Cambridge University
Press, 1988)
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[The motive of duty]
I will here pass over all actions already recognized as contrary to duty, however useful they may be with a
view to this or that end; for about these the question does not even arise whether they could have been done for the)
sake of duty inasmuch as they are directly opposed to it. I will also set aside actions which in fact accord with duty,
yet for which men have no immediate inclination, but perform them because impelled to do so by some otheq
inclination. For there it is easy to decide whether the action which accords with duty has been done from duty o
from some purpose of self-interest. This distinction is far more difficult to perceive when the action accords with
duty and the subject has in addition an immediate inclination to the action, For example, it certainly accords with
duty that a grocer should not overcharge his inexperienced customer: and where there is much competition a
sensible shopkeeper refrains from so doing and keeps to a fixed and general price for everybody so that a child can
buy from him just as well as anyone else. Thus people are served homestly: but this is not nearly enough to justify

us in believing that the shopkeeper has acted in this way from duty or from principles of fair dealing; his interests
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required him to do so. We cannot assume him to have in addition an immediate inclination towards his customers,
leading him. as it were out of love, to give no man preference over another in the matter of price. Thus the action
was done neither from duty nor from immediate inclination, but solely from purposes of self-interest.

On the other hand, to preserve one’s life is a duty, and besides this every one has also an immediate]
inclination to do so. But on account of this the often anxious precautions taken by the greater part of mankind for

this purpose have no inner worth, and the maxim of their action is without moral content. They do protect their

lives in conformity with duty, but not from the motivesofdmyWhen on the contrary, disappointments and hopeless|
misery have quite taken away the taste for lifef whefi'd wretehed ran, strong in soul and more angered at his fate
than fainted-hearted or cast down. longg' fof death and still presctves his life without loving it—not from|
inclination or fear but from duty; then.indecd his maxim has a moral content.

To help others where ofic canvisi@ duty. and besides this there areanany spicits of so sympathetic a temper
that, without any further gmotive of vanity or seifinterest, they, find an inner pleasure in spreading happiness
around them and can take delight in the eoneniment of others as theirown work. Yet I maintain that in such a case
an action of this kind. however right and however amiable it may be, has still no genuinely moral worth. It stands
on the same footing as gther inelinations=—for example. the inclination for honour, which if fortunate enough to hit
on something beneficial and right and consequently honourable, deserves praise and ‘encouragement, but not
festeem; for its maxim lacles moral content. naniéV: the performance of such actions, not/from inclination, but from
duty. Suppose then that théymind of this friend of man were overglonded by sorrows of his own which|

extinguished all sympathy with the fate.ofothers. but that he still hadspower to help those in distress, though no

llonger stirred by the need of gthers because sufiicient]y occupied with his own; and suppose that, when no longet]
moved by any inclination, he fears himself out of this~deadly. insensibility and does the action without any
[inclination for the sake of duty'alone: then for the first time his action has its genuine moral worth. Still further: if]

nature had implanted little sympathyin this or that man’s heart; if (being in ether respects an honest fellow) he
were cold in temperament and indifferent 10 the suffefings,of others—paiaps because. being endowed with the
special gift of patience and robust endurance in his own sufierings. he assumed the like in others or even)
demanded it; if such a man (who would in truth not be the worst product of nature) were not exactly fashioned by
her to be a philanthropist, would he not still find in himself a source from which he might draw a worth far higher
than any that a good-natured temperament can have? Assuredly he would. It is precisely in this that the worth of
icharacter begins to show—a moral worth and beyond all comparison the highest—namely. that he does good. nofj
from inclination, but from duty.

To assure one’s own happiness is a duty (at least indirectly): for discontent with one’s state. in a press of
cares and amidst unsatisfied wants, might easily become a great tempration to the transgression of duty. But here,
also, apart from regard to duty, all men have already of themselves the strongest and deepest inclination towards|
fhappiness, because precisely in this Idea of happiness all inclinations are combined into a sum total. The

prescription for happiness is, however, often so constituted as greatly to interfere with some inclinations. and yef]
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men cannot form under the name of ‘happiness’ any determinate and assured conception of the satisfaction of all
jinclinations as a sum. Hence it is not to be wondered at that a single inclination which is determinate as to what it}
promises and as to the time of its satisfaction may outweigh a wavering Idea; and that a man, for example, 3
sufferer from gout, may choose to enjoy what he fancies and put up with what he can—on the ground that on
balance he has here at least not killed the enjoyment of the present moment because of some possibly groundless
expectations of the good fortune supposed to attach to soundness of health. But in this case also, when the
universal inclination towards happiness has failed to determine his will, when good health, at least for him, has not
entered into his calculations as so necessary, #hat_remains 6ver, here as in other cases, is a law—the law of

furthering his happiness, not from inclination, but from duty; and in.this for the first time his conduct has a reall
fmoral worth.
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It is doubtless in this sems€ that we should understand too the passages from Scripture in which we are
commanded to love our ngighbour and even our cuemyeFor love out of inclination cannot be commanded; but
[kindness done from dugy—<although no inclifiation impels us, and even although natural and unconquerabie
disinclination stands in our way—is prag¢tical. and not pathologicaly.1ove, residing in the will and not in the
propensions of feeling, inl principles of action and met of melting compassion; and it is this practical love alone
which can be an object of command. (Ffom: Immanue] Kant, Groundwork of the Metaplysic of Morals, Translated
by H.J. Paton, New Yorky Harper Torchbook. 1964) (51487 & B (E3& B M)
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