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1. Our cases show clearly that the presence or absence of rainfall rituals cannot be simplistically attributed to climate
stress or other ecological variables. In favor of ecology-as-cause, it is probably the case that rain rituals are more
likely to appear among agrarian groups dependent on rain for their very livelihood. This was true of Palestinian|
Jewish farmers in the centuries following the destruction of the Temple, before the arrival of the Islamic State. It
has been true of the Tu (+) of northwestern China, who are still farmers, and who maintain their own temples to
practice rain rituals that are not part of the Tibetan Buddhism that dominates the region. That is, there is probably
an ecological component, related to farming, that feeds into the genesis of rain rituals. However, we have seen inf
both Judaism and Haitian Vodou, thatrain rituals can survive even when the ecological setting of those practicing]
the rituals would no longer warrant them, or that rain rituals can be excluded, as in the French slave colony of
Saint Domingue, even when the local agrarian ecology would seem to call for them. Our findings show clearly|

that simplistic models of ecological causality should be treated with skepticism. On the other hand, we reject with
equal firmness any proposition that would exempt or exclude religious systems from any attempt at caus

analysis. A certain type of earlier anthropological analysis would classify religion—particularly an unofficial
folk-religion—as a cultural inscrutable that should be ethnographically described but not “explained”. The searc

for causes was in effect verboten. We have argued, in contrast, that for each religious system there are identifiable
causal factors that have contributed to the inclusion or exclusion of rain rituals. As a common unifying theme,
the policies and behavior of States are among the factors that have triggered changes in the three religious systems

that we have examined.

5. There is an enormous ethnic, linguistic, and religious diversity among and often within Muslim ethnic groups inj
China. Most Muslim groups speak Turkic language, but most Hui are Chinese speaking, and the Tajik are in the]
Persian language family. Many Chinese Muslims read and speak Arabic or Turkish. Most are Sunni, including
those belonging to the different Sufi orders, but there are different forms of Shiite and Wahhabi traditions within|
the ten minority nationalities as well. China now has the largest Muslim community in East Asia, and its Muslim
population surpasses that of Saudi Arabia. Oriental Orthodox Christian traders, missionaries, and priests (from|
the East Syrian Church of the East) came to China in the Tang dynasty, from the seventh to tenth centuries. Like]
Muslims, Manicheans, and Jews, they traveled the Silk Road and established churches and Christian|
communities. At different times in China’s history, many Mongolians and Turkic-speaking peoples werg
predominantly Christian. A Russian Orthodox mission was established in China in the seventeenth century, and{

there are still small Orthodox Christian communities in the Chinese Russian minority. Catholic missionaries

worked among minorities in Tibet, Yunnan, and Sichuan beginning in the seventeenth century, and there are stillj
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churches among Tibetans that date from that time. Protestant and Catholic missionaries worked in minority ethnic
communities all over China in the nineteenth and twentieth centuries. Today, there is a strong Christian presence;
among minority groups in northeast and southwest China, and among the aboriginal groups in Taiwan. The
majority of the Miao and Lisu are Christians, and there are significant Protestant and Catholic minorities in other
ethnic groups. In the last twenty years, small Protestant communities have been started among most of the nationall
minorities by evangelists from China and missionaries from overseas.
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