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1. These groups can all be considered as “New religious movements” (NRMs). There is no
scholarly consensus on a definition of NRMs, except that they are “new” at the time of their
appearance in a particular place. How long do they stay “new”? According to one view, the
novelty of NRM:s is a function of their being exotic foreign implants— a conception which is too
coloured by the Western experience of Asian-originated NRMs (and hence exotic to
Westerners), to be of any comparative analytical value. By another perspective, an NRM is a
group whose membership consists entirely of new converts, without second-generation
believers. On the other hand, groups almest 200 years old, such as the Mormons, are still often
considered as NRMs. Most Western NRM scholarship has focused on groups that appeared in
the West after World War II; the term “NRM,” howéver, is derived from the Japanese
shinshikys 5%, o shinko shitkyo #FB5ZZ; which, in Japanese scholarship, refers to
religious groups which have emerged since the mid. 19th century. Chinese cases have only
recently entered academic discussions of NRMs, referring to studies of groups such as
Yiguandao, the gigong movement and Falungong.

2. It is important to ask once again by way of conclusion: what makes an ordination

legitimate? The cases examined in this paper indicate that there are two kinds of religious establishment
whose ordinations are accepted as ‘legitimate’: one is a centralized religious authority validated by the
governing political power, and the other is a well established religious organisation in whose tradition
people place their confidence. This article does not.conclude that a challenge to the establishment in the
form of a new tradition is impossible, but it suggests that an individually organised ordination, which

follows a ‘right’ ceremonial procedure, cannot easily win public confidence.

3. In offering a religious interpretation of religion I do not claim that the naturalistic, or reductionist,
accounts advocated by such thinkers as Feuerbach, Freud, Durkheim and their successors can be shown to
be mistaken. It is evident that each of these is more

convincing in some areas than in others; but although severally limited they are in principle capable of being
combined into comprehensive theories of religion as a self-regulating response of the human animal to the
pressures generated by its particular niche within the biological system. The impossibility of refuting such
interpretations is an aspect of the pervasive ambiguity of the universe. So also is the equal impossibility of
refuting the interpretation of religion as our varied human response to a transcendent reality or realities -

the gods, or God, or Brahman, or the Dharmakaya, or the Tao, and so on.
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